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from all corporeal things, seeing that in its essence and life it has
not been submerged.!? It separates the corporeal forms from the
passions of matter. It also distinguishes from the corporeal forms
those which through their own nature are completely incorpore-
al. Certainly it has itself been separated from the passions of
matter and the conditions of corporeal forms. Further, sense is
satisfied with particular objects alone, whereas the familiar ob-
jects of the intellect are the universal and everlasting reasons of
things. With these it could never become familiar unless it were
in a peculiar way similar to them. In this way, intellect shows it-
self, also, to be absolute and everlasting.

Finally, we say this especially because it [intellect] reaches
reasons of such a kind through certain species which it both
makes and receives itself. These must necessarily be uncondi-
tioned by the passions of matter, otherwise they could not refer
to those reasons and ideas. Furthermore, unless intellect itself
were free from the passions of matter, it could neither create
species of this kind nor receive them in this way.

THE MIND IS MUCH BETTER ABLE THAN SENSE TO
ATTAIN ITS DESIRED END

Reason is certainly peculiar to us. God has not bestowed it
upon the beasts, otherwise he would have given'? them discourse
which is, as it were, the messenger of reason. [He also would
have given them] the hand, the minister and instrument of rea-
son. [If the beasts possessed reason,] we would also have seen in
them some indications of deliberation and of versatility. On the
contrary, we now observe that they never act except in so far as
they are driven by a natural impulse toward a necessity of na-
ture. Thus all spiders weave their webs in a similar manner; they
neither learn to weave nor become more proficient through
practice, no matter how long. Lastly, if the beasts possessed rea-
son, definite indications and works of religion manifest to all
would have appeared among them. Where intellect is present, in-

12. [See above, n. ¢.] 13. [For dedisse read dedisset.]
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tellect which is, as it were, a kind of eye turned toward the intel-
ligible light, there also the intelligible light which is God shines
and is honored and loved and worshiped.

As intellect is more perfect than sense, man is more perfect
than the brutes. Because of this very thing, he is more perfect: he
has a characteristic not shared by the beasts. Thus on account of
his intelligence alone man is judged to be more perfect, especially
since, by means of the function of intelligence, he approaches
the infinite perfection which is God, through love, thought, and
worship. Moreover, the especial perfection of each thing consists
in the possession of its appropriate end. The attainment of this
end is easier and more abundant in proportion to the richness of
the innate perfection of that thing; for where that formal perfec-
tion which is innate from the beginning is more strong, at that
very place final perfection, according to the order of nature, is
granted more easily, more abundantly, and with greater felicity,
for the latter [final perfection] obeys the former [formal perfec-
tion] yet does not result from its obedience. From this we con-
clude that reason can attain its wished-for and appropriate end
more easily than sense; man, more easily than the beasts.

THE IMMORTAL SOUL IS ALWAYS MISERABLE IN ITS MORTAL BODY

We know by experience that the beast in us, that is, sense, most
often attains its end and good. This is the case, for instance, when
sense, so far as pertains to itself, is entirely satisfied with the
attainment of its adequate object. We do not, however, know by
experience that the man in us, that is, reason, attains its desired
end. On the contrary, when sense itself, in the greatest delights
of the body, is as much satisfied as is possible to it, reason is still
violently agitated and agitates sense. If it chooses to obey the
senses, it always makes a conjecture about something; it invents
new delights; it continually seeks something further, I know not
what. If, on the other hand, it strives to resist the senses, it renders
life laborious. Therefore, in both cases reason not only is unhap-
py but also entirely disturbs the happiness of sense itself. Yet if
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sible goods, it has imprudently lost the goods of the intelligible
world. The Peripatetics perhaps will say that man €wsa2.m from
his appropriate end more than the brutes _uonmcm..w he is BA.Z& by
free will. For this reason, as he makes use of various conjectures
in deliberating, man subsequently strays on this side or .o: that
side. The irrational animal, on the contrary, is not led by its own
will but is directed to the end appropriate for it by the very
providence of nature, which never strays, just as nrm mE..oi is
directed to the target. However, since our error and violation o.m
duty result not from a defect of nature but rather from the SWE-
ety of the opinions of reason and the divergence of resolution
from the straight way, they by no means destroy the natural
power but rather throw the will into turmoil. Just as, even when
an element is situated outside its proper location, its power and
natural inclination toward that natural place are preserved to-
gether with its nature, in so far as it is able at some time to return
to its own region; so, they think, even after man :.»m wandered
from the right way, the natural power remains to him of return-
ing first to the path, then to the end. .
Finally, the most precise investigations of .ﬂrn theologians
briefly sum up the whole matter in the following way. Hrman
can be no inclination toward any motion greater than the moving
power. Since the inclination of the soul is clearly directed H.oﬁwa
the infinite, it undoubtedly depends solely upon the m:m:_na.. If,
on the contrary, the inclination of the soul had resulted .::-
mediately from some limited cause which moved the soul besides
God, then it would also have been directed in like measure to a
limited end. The reason for this is that, however much the
power of moving were infinite in its infinite origin, it gwocE be
limited in a subsequent cause which is limited. Motion fol-
lows the quality of the most immediate rather than of the remote
moving power. The mover which alone turns the soul 8.8»3
the infinite is therefore none other than infinite power itself.
This power, conformably with the free nature of the will, moves
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the mind in a certain manner which is in the highest degree free
toward the paths to be chosen; while conformably with the in-
finite power of the moving cause, it urges the mind toward the
desired end, so much so that the mind cannot fail to strive after
that end. If motion of this kind could not reach the end to which
it is directed, certainly none could. Where infinite power is ac-
tive, in that very place infinite wisdom and goodness rule. This
power, moreover, neither moves anything in vain nor denies to
anything a good which that thing could and should receive. Ac-
cordingly, since man, on the one hand, because of the use of rea-
son and contemplation, comes much nearer to the blessed angels
than do the brutes, and, on the other hand, because of divine
worship, comes much nearer than they to God, the fountain of
blessedness, it is necessary that he can at some time be much more
blessed than they in the possession of his desired end. This is nec-
essary in order that he who is more similar to the celestial beings,
both because of the ardor of the will and because of the light of
intelligence, may be, in like manner, more similar to them in hap-
piness of life, for the power and excellence of thinking and will-
ing originate from the power of life.

Now, in the body the soul is truly far more miserable, both be-
cause of the weakness and infirmity of the body itself and its
want of all things and because of the continual anxiety of the
mind; therefore, the more laborious it is for the celestial and im-
mortal soul continually to follow its happiness, while fallen into
an intemperate earthly destructible body, the more easily it ob-
tains it when it is either free from the body orina temperate im-
mortal celestial body. The natural end itself, moreover, seems to
exist only in a natural condition. The condition of the everlasting
soul which seems to be in the highest degree natural is that it
should continue to live in its own body made everlasting. There-
fore, it is concluded by necessary reasoning that the immortality
and brightness of the soul can and must at some time shine forth
into its own body and that, in this condition alone, the highest
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RENAISSANCE PHILOSOPHY OF MAN

to be from that time on, this seems to contradict Aristotle’s inten-
tion completely. First, for everything incorruptible is ungener-
ated, De caelo i, text 125,3 where he proves their convertibility.
But by what is conceded the intellective soul is incorruptible,
hence ungenerated, hence it never began, which is the opposite
of what is conceded. But to this it is replied by denying the last
consequence, “hence it never began”; it follows only that it
never began through true generation. But this obviously contra-
dicts the text, as I have already noted when I was expounding
that passage. For Aristotle says, “I call ungenerated what is, and
of what it was never true tosay thatit wasnot.” If then the intellec-
tive soul is ungenerated as the Philosopher says there, it never
was true to say that it was not. For, as he expressly shows, he
means that that is generated not only which has true causes of its
generation but whatever begins to be, in whatever way it begins,
which he means to be convertible with the corruptible taken pro-
portionally; and thus he takes the ungenerated and the incor-
ruptible. Moreover, it is remarkable that Aristotle should adduce
so many and such strong arguments for proving their convert-
ibility and should never have excepted the intellective soul. Cer-
tainly he would have given great cause for erring.

Moreover, what he says further, that souls remain after death,
although Aristotle makes no mention of them, seems exceedingly
improbable, since Aristotle, so diligent an examiner of nature in
the Poetics, the Rbetoric, and other works, would have been
so diligent yet negligent in so important a thing.

Further, because in Ethics i® he seems to assert no happiness
after death; nay, what is more, St. Thomas, in Ethics iii, lecture
1,%° on the text “That anyone ought to choose death rather than
commit a great crime,” as if doubtful as to how Aristotle affirms
this, says that Aristotle said this because after death glory re-
mains, or because he judged it better to persist in that virtuous
activity for a short time than to live long in vicious activity. Now

88. 112,282 b 5ff. go. Lectio 2 (ed. Fretté, XXV, 325).

89. Cf. chap. 11.
[312]
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if St. Thomas believes that Aristotle upheld immortality, none of
these causes would be fitting. For it would at once be clear: be-
cause of a future state. Whence the Blessed Thomas rather won-
dered why, since Aristotle holds that after death there is nothing,
he wants anyone to prefer to die rather than to live in evil ways.
For he himself also in the Exposition of the Apostles’ Creed®'.
says of the resurrection of the flesh: “that unlesss we expect to
rise again, a man ought to commit any crime rather than to die.”
Further, as has been said, it would be strange that Aristotle should
have made no mention of such a state after death, nor have prom-
ised to explain it, which is contrary to his custom. Moreover, he
ought either to have asserted resurrection, or to have contrived
Pythagorean fables, or to have left such very noble vnmnmm with-
out any function; all of which seem very far from the Philoso-
pher. However, these things have been said not to contradict so
great a philosopher (for what is a flea against an elephant?) but
from desire of learning. Whence, etc.

CHAPTER IX

IN WHICH IS SET FORTH A FIFTH WAY, NAMELY, THAT THE SAME
ESSENCE OF THE SOUL IS MORTAL AND IMMORTAL BUT .
UNQUALIFIEDLY MORTAL AND RELATIVELY IMMORTAL

Since therefore the first way, asserting that ‘the intellective -
soul is distinct in existence from the sensitive in mortals, has been
refuted in all its modes; and the second, asserting that intellective
and sensitive are the same in existence, and that this soul is un-
qualifiedly mEBonm_ and relatively mortal, is exceedingly doubt-
ful and does not seem to agree with Aristotle, it remains to assert
the last way, which, holding that the sensitive in man is identified
with the intellective, maintains that this soul is essentially and
truly mortal but relatively immortal.

o1. Opusculum vii, In symbolum apostolorum it
B Tl . tm expositio, chap. 14 (ed.
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RENAISSANCE PHILOSOPHY OF MAN

xii, text 48,10 the whole sphere exists for the sake of the star.
Hence the Intelligences actuate a physical and organic body;
and, as such, they need the body as object. But, in thus actuating
and moving, they receive nothing from the body but only give
to it. The sensitive soul, moreover, is unqualifiedly the act of a
physical and organic body, because it both needs the body as
subject, since it performs its office only in an organ, and needs
the body as object. But the mean, which is the human intellect,
is in none of its operations wholly freed from the body or wholly
immersed in it, whence it will not need the body as subject but
will as object. And thus in a fashion halfway between abstract
things and things not abstract it will be the act of an organic
body. For Intelligences as Intelligences are not souls, because as
such they are no wise dependent on a body but in so far as they
move the heavenly bodies. But the human intellect in all its oper-
ations is the act of an organic body, since it always depends on
the body as object.

There is also a difference in the way an Intelligence and a
human intellect depend on an organ, because the human soul
receives and is completed by a bodily object when it is moved
by it, but an Intelligence receives nothing from a heavenly body
but only gives. Moreover, the human intellect differs from the
sensitive power in its way of depending on the body, because
the sensitive depends subjectively and objectively, but the hu-
man intellect objectively only. And thus in a fashion halfway
between the material and the immaterial the human intellect is
the act of an organic body.

Wherefore heavenly things, men and beasts are not animated
in the same way, since their souls are not in the same way the
acts of a physical and organic body, as has been seen. Hence
Alexander in his Paraphrase of the De anima said that an Intelli-
gence is rather equivocally called the soul of a heaven, and the
heaven an animated being.1°® With this, Averroes seems also to

102. Cf. xii 8, 1074 a 1 ff.

103. This passage is probably quoted from Averroes. It cannot be veri-

fied in Alexander’s De anima (Scripta Minora, ed. 1. Bruns, Part I [Berlin,
18871, in Supplementum Aristotelicum, Vol. 1I).
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agree in De substantia orbis.* But beasts are properly called
animals, as is the common usage. But men are called animals in an
intermediate manner.

Nor is it to be pretended that, with Aristotle, this way of
knowing of the human intellect is accidental to it, that is, being
moved by an object and not needing a subject; not only because
a single thing has but a single essential way of operating but also
because just as the way of the sensitive is never transformed into
the way of the Intelligence or of the human intellect, nor the
way of the Intelligence into the way of the human intellect or
of the sensitive; so equally the human way of understanding
does not seem capable of transformation into the way of the
Intelligence. This would be the case if it knew without needing
the body as subject and object. This is also confirmed, because
then a nature would be transformed into another nature, since
its essential operations would also be transformed.

Further, by no natural mark can the human intellect be known
to have any other way of knowing, as we understand from ex-
perience, because we always need some phantasm. Whence it is
concluded that this way of knowing by phantasms is essential to
man.

From these considerations we must now syllogize the princi-
pal conclusion we are seeking—that the human soul is unquali-,
fiedly material and relatively immaterial. And, first, the prosyl-
logism is divided as follows: The human intellect is immaterial
and material, as is shown by the above reasons. But it does not
partake of these equally; nor is it more immaterial than material,
as has been proved in the preceding chapter. Hence it is more
material than immaterial and will thus be unqualifiedly material
and relatively immaterial.

Secondly, it is essential to the intellect to know by means of
phantasms, as has been demonstrated, and is clear from the def-
inition of the soul, as the act of a physical and organic body;
whence in all its operations it needs an organ. But what knows

104. Cf. chap. 2 (in Joannis de Janduno in libros Aristotelis de coelo et
mundo . ... quaestiones [Venice, 1564], fol. 50).
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RENAISSANCE PHILOSOPHY OF MAN

ticular; it is neither completely subjected to time nor completely
removed from time.

Yet nature proceeds duly and in orderly fashion, so that it
arrives at its ends from first things by way of those in between.
For Intelligences, since they are unqualifiedly abstracted, in
knowing no wise need the body as subject or as object; where-
fore they know nature absolutely, first knowing themselves by
a simple intuition; wherefore they are released from time and
from succession. But the sensitive powers, since they are im-
mersed in matter, know only singulars, not reflecting on them-
selves or thinking discursively. But the human intellect, just as
it is a mean in its existence, so also is it in its operations, as has
already been said. Whence the things received in it are known
neither wholly in potentiality nor wholly in actuality. Hence it
is clear what it is to need the body as subject and as object and
not to need them, what things need them and what do not, and
in what manner.

Further, it must be known that those who assert that the
human soul is immortal and multiplied say that from the fact that
it is of an immaterial nature it is a self-subsistent individual (hoc
aliquid per se subsistens). Whence it can also exist and function
without a body, and, when it so exists separated, it possesses
none of the powers of the soul save intellect and will, just like
the Intelligences. Hence it possesses none of the sensitive or veg-
etative powers, except as in their very remote beginning. But
since it is the lowest of abstracted substances, besides that way
of being it possesses another: for it can also be that by virtue of
which something exists (quo aliquid). Whence it can truly in-
form a body and because of its imperfection be numbered ac-
cording to the number of bodies; and it assumes all the sensitive
and vegetative powers, whence it exercises them through organs
and in so doing becomes perishable. Yet although thus united to
the body it may possess intellect and will, still it has not the
power to exercise them freely, since without a bodily instru-
ment, at least as object, it cannot perform their functions. The
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opposite of this occurs in separation, since it can go forth in act
entirely apart from any bodily organ.

But there is another opinion that judges these things to be
absurdities and contrary to the principles of philosophy: that
the same thing should be a self-subsistent individual and also that
by which an individual is distinguished, as having disparate ways
of operating; that separated way of being proved by neither
argument nor experience but held quite arbitrarily; the now
having sensitive and vegetative powers and now relinquishing
them, knowing in one way when joined, in another when
separated; joined for an excecdingly short time, separated for
infinity, unless we imagine the transmigration of souls into
bodies; that it has begun and will never cease to be, now assum-
ing a body and now getting rid of it, as the vulgar say of vam-
pires; and, when it is separated from the body, it ceases to be
actually the act of a body, whence it is either nowhere, or if
somewhere, how did it get there? For either by alteration, or by
motion in place. Not by alteration, as is obvious; neither by
motion in place, since, in Physica vi,'°" what is indivisible cannot
move in place. But if it is asserted to be nowhere, what then,
according to Aristotle, prevents the positing of some Intelli-
gences also which do not move spheres? And that infinitely
infinite multitude will be posited nor can it be known whether
it be without function or operate, unless something fictitious or
arbitrary be posited. And whereas an actual infinity of material
things cannot be, in which multiplication is clear and even
necessary, in immaterial things, in which multiplication is not
necessary, nor is distinction in the same species possible, an
actually infinite multitude is here posited.

Wherefore, since all these things seem to be irrational and
foreign to Aristotle, it seems more rational that the human soul,
since it is the highest and most perfect of material forms, is truly
that by virtue of which something is an individual, and in no
wise is truly itself an individual. Whence it is truly a form be-

107. Cf. vi 10, 241 2 26.
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that opinion has a very powerful imagination, and I believe
painters have never contrived a finer monster than this monster;
besides, it is contrary to Aristotle, as has been demonstrated
above.

Wherefore this position just set forth seems to me the most
probable of all and closest to Aristotle’s view. From all of which
it is obvious that many things said by Aristotle about the intellect
seem mutually contradictory, when they really are not at all.
For he says at times that it is material and mixed, or not separable,
but at times that it is immaterial and separable. For in the defini-
tion of the soul it is said that it is the act of an organic body; but
at times it is said that it is not the act of any body. These seem
indeed contradictory. Whence different men have turned into
different paths, and some think that Aristotle did not under-
stand himself. But from what has been said everything is plain,
nor is there any contradiction. For the intellect, absolutely and
as intellect, is entirely unmixed and separate. But the human
intellect retains both, for it is separated from the body as sub-
ject but is not separated as object. Moreover, intellect as intel-
lect is in no wise the act of an organic body, since the Intelli-
gences do not need any organ in knowing, though they do in
moving. But the human intellect as human is the act of an organic
body as object, and thus it is not separated. But not as subject,
and thus it is separated. Whence there is no contradiction.

Moreover, in the third proposition, that the soul is truly the
form of man, it seems that it is far better preserved by this way
than by the former. For, as we said, it is extremely difficult to
imagine that a single thing existing by itself is truly a form.
Whence Gregory of Nyssa, as St. Thomas reports,!*? when he
saw Aristotle say that the soul is the act of the body, said that
Aristotle believed that the human soul is corruptible, since a
form existing by itself cannot truly be the act of an organic
body. Indeed, some say that Gregory of Nazianzus also thought
this about Aristotle.

112. Summa contra Gentiles, Book ii, chap. 79.
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